Hegel presents the four world-historical realms in their necessary chronological-or logical-order, according to the necessity of history, i.e., according to the necessity of Heilsgeschichte, the history of the separation of creatures from their Creator, and of their return to that Creator. The Oriental Realm is the realm of unmediated monism, to the extent that it is the merely patriarchal situation in which all spirit (Geist) is invested in the person of the father, and in which no-one except the father has any individuality, freedom, or personhood. The Greek Realm is the realm of pluralism, the escape from this oriental despotism, where every indivdual free spirit enjoys autonomy. The Roman Realm is the realm of dualism-properly speaking, the dualism of monism and pluralism-the dissolution and breakdown of the Greek Realm, where individual autonomy has proceeded through anarchy and has become merely formal or legal individuality, where the citizen, or some integral aspect of the psychologically bifurcated citizen, is opposed to the political order, the religious order, and other citizens, as an adversary in a bitter, dog-eat-dog world.
The Germanic Realm is the realm of mediated monism, the resurrected glory from the death and decay of the Roman Realm, the best possible worldly analogue to the Christian ideal of the otherworldly Kingdom of God.
Hegel saw the Germanic Realm as the most adequate, the most concrete, in short,, the "highest" of the four on the ladder to the Absolute. On this ladder, beneath the Germanic Realm would come the Greek Realm, then the Oriental Realm, and the Roman Realm "lowest" of all. We can detect the rationale of this ranking from the relation of religion and politics in each, together with the relation of form and content in each, as follows: 1) In the Roman Realm, religion has a different form and a different content from politics, so that the situation entails a profound lack of real unity on all levels. 2) In the Oriental Realm, religion has the same form and the same content as politics, but this still does not show any real unity, for this content is unmediated, and in fact is only a "formal" content.
3) In the Greek Realm, religion and politics each have free, amorphous, non-dogmatic forms, but still they have the same content, which constitutes a vast improvement over the Roman Realm toward mediating the content, and thus toward unifying the realm in a concrete way, even though this realm remains inadequate because of its essential disorganization grounded in large measure upon the particularity which at this stage still inheres in the individuality upon which the society is based. 4) In the Germanic Realm, religion has a different form, but the same content as politics, so that the religious establishment and the political establishment are finally unified by virtue of the one truth which they both seek, while at the same time serving as "checks and balances" on each other, working, by virtue of their two forms, against error, tyranny, and one-sidedness in their progress toward the actualization of this truth. The clear distinction in the German language between Gesellschaft and Gemeinschaft has been widely utilized by historians of religion since the sociologist Ferdinand Tdnnies formulated the dichotomy systematically in 1887.' Briefly, Gesellschaft is a pluralistic "society" or "association" of" individuals in which the primary word is 'I'; whereas Gemeinschaft is a single unified "community" of members in which the primary word is 'we'. Gemeinschaften are typical of religious institutions; Gesellschaften are typical of secular or political institutions. Certainly it would be the exception rather than the rule to find a religious group based on a contractual union, or a secular group based on a spiritual union.
In a social organization, Gesellschaft, each member looks after his own interests only, while in an ecclesiastical organization, Gemeinschaft, all members look after one another's interests with equal love and concern.
The Since all Gesellschaf ten are contractual unions, their fundamental principle must be some form of humanly codified law.
Hegel was wise enough to see that theocracy was not the answer to the question of how to make an earthly government which would be at once politically judicious and morally upright. He saw that the ultimate solution could not come down to the people, but had to rise up into the universal from each individual. He saw that for morality to be preserved, free will, the ground of morality, must also be preserved; thus, the State cannot be based on law if it is to be moral. However, since it is a political body, and not purely a moral body, as the earthly ekklesia would be, law must be included in it, even though not as its basis. Unless infused with the spirit of God, the earthly ekklesia would be just another earthly Gesellschaft; and, apart from the unified "body" of human believers, the spirit of God would be just an abstract idea of God, lacking concrete realization.
The earthly ekklesia is a spiritual Gemeinschaft; it is not the equivalent of the institutionalized church(es) on earth. The church member may or may not also be a member of the earthly ekklesia; and the member of the earthly ekklesia may or may not also be a member of the institutionalized church, though he or she is necessarily a member of the heavenly ekklesia. The earthly ekklesia, unlike the church, is not mortal, though it is composed of mortals united in their worship of God. The heavenly ekklesia is the eternal spiritual union of immortal souls with their God.
Perhaps the subtle and somewhat elusive distinction can be expressed in this way:
Insofar But the mere introduction of the Christian kerygma into the world is not enough to accomplish this transition; history must pass through the dialectical phase of the Roman Realm as it moves from the Greek Realm to the Germanic. 1 * Christianity must first stand in direct opposition to the civil government or political order before it becomes freely accepted as the popular religion (Volksreliglon) of the new State.
In the Roman Realm, Christianity is a "positive" religion, i.e., it is institutionalized in such a way as to emphasize its objective formality over against its subjective spirituality.
In the Germanic State, Christianity will no longer be "positive"--rigid, doctrinaire, static-but rather a Volksreliglon like that of the polis. Thus, the power of the Volksgeist manifested in the citizens of the State will be evident in their religion. Christianity as a "positive" religion is identified with the institutionalized church; as a Volksre1igion it is identified with the earthly ekklesia. '* The history of Christianity thus far has occurred in the context of the "Roman" Realm. This is even true today; Hegel would be the first to admit that his "Germanic" Realm has not yet been actualized in history.
Though church and government, in the West, are formally separate, they still differ in content; and theonomy, which can be established only by the free act of individual wills unifying the content of religion and politics, has not yet been achieved.
If, therefore, the Roman Realm may be metaphorically described as the "Good Friday" of world history, then the Germanic Realm of the theonomic State may be described as its "Easter," yet to come. We are now living on "Holy Saturday."
As the Roman Realm is a dualism between the moral and the political, it is thus analogous to the Johannine dualism between the one, i.e., God, or good, and the many, i.e., sarx, or evil. And just as evil is constantly being transformed in the cosmic mythical event of the Christian Transfiguration, and aufgehoben into the heavenly ekklesia; so is the selfishly motivated, godless legalism of the Roman Realm to be transformed in the historical event of transfiguration, and aufgehoben into the Germanic State. In the same way, as the penultimate Christian dualism between good and evil is resolved in favor of good, thus saving the free individual; so the penultimate dualism of the Roman Realm between (Kantian) morality (Moral!tat) and legalism is resolved in favor of Sittlichkeit, thus saving the free individual. With the transfiguration of the Roman Realm, the religious order, no longer the rival of the political order for the loyalty of the citizens, need no longer function primarily as the institutionalized church, but may now freely and openly function as the earthly ekklesia, in harmony with the goals of the newly aufgehoben political institutions.
The Roman Realm, as we have seen, is dualistic, the two poles of the dualism being religion and politics, at odds with each other. The Oriental Realm-monistic-stresses unity and communality or single-mindedness at all costs.
The Greek Realm-pluralisticstresses individual worth and differences.
All three realms are aufgehoben in the Germanic Realm, which may accordingly be called a "teleological monism."
In the Germanic State, founded on theonomic Sittlichkeit, 1) the whole community works toward the same goal (the monistic element); 2) the religious order and the political order work toward the same goal (the dualistic element); and 3) the plurality of free individuals works toward the same goal (the pluralistic element). The final State, as a concrete universal, is an artificial or synthetic monism, i.e., a monistic synthesis of monarchism, individualism, and the dualism between Gemeinschaft and Gesellschaft. "
In the Roman Realm no Volksgeist guides or unites the people; this deficiency makes the Roman Realm unique among the four, since even in the Oriental Realm there is a sort of Volksgeist, though it is imposed from above. Of course, the highest, most concrete, manifestation of Volksgeist is, and indeed must be, in the Germanic State. Hegel refers to the Roman Realm in his Phenomenology of Spirit as a Rechtszustand, a term which in this case, given the abstract, unactualized nature of the "right," is better rendered by 'legal status' than by the more literal 'condition of right'. Hegel's use of the term is fairly derogatory.
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The idea he wishes to convey is that of a Gesellschaft based entirely on the rigors of codified law, in which an empty, formalized legalism has thoroughly destroyed any concrete basis of morality.*'
In the Kantian language of Tillich, the basic confict is between autonomy and heteronomy. "It is no doubt to be remembered, that the result of independent thought harmonizes with the import of the Christian religion:-for the Christian religion is a revelation of reason." 2 * For the Left Hegelians, rationality is something to be actualized by creating it out of the present situation; Hegel could only call them "adolescent." 2 ' But for the Right Hegelians, rationality is actualized by attuning oneself freely to God's foreordained process of unfolding history. Free human recognition of the rational is itself an active process, and has its secular as well as its spiritual or religious dimension.
Religiously, the highest degree of rationality that can be actualized on earth is the earthly ekklesia; secularly, the highest degree of rationality that can be actualized on earth 1B the State.
The State, the Germanic Realm, will come; it is not up to us to create it, for in its essential rationality it is determined. The "actual and rational" human being is, therefore, philosophically complete, i. On the one hand, there is the church, unified and purposeful, but with no concern for anyone's economic well-being. On the other hand, there is the great mass of individuals, isolated from one another, begging for some kind of meaningful national life and a political order to provide for their basic economic needs. As a result, the individual is confused, not knowing whether to starve and be moral, or to eat well and be immoral. Thus, all social order breaks down, as, historically, it did in thesions,
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